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1498 ROMANS XII, 17--19 

he who, with a malevolent mind and desirous of revenge, seeks the help of a magistrate 
has no more excuse than when he devises means for self-revenge. Nay, revenge, as we shajj 
presently see, is not indeed at all times to be sought from God: for if our petitions arise 
from a private feeling, and not from pure zeal produced by the Spirit, we do not make 
God so much our judge as the executioner of our depraved passion. 

Hence, we do not otherwise give place to wrath, than when with quiet minds we Wait 
for the seasonable time of deliverance, praying at the same time, that they who are now 
our adversaries, may by repentance become ow· friends. 

For it is written, etc. He brings proof, taken from the song of Moses, Deut. xxxii. 35 
where the Lord declares that he will be the avenger of his enemies; and God's enemies are 
all who without cause oppress his servants. "He who touches you," he says, "touches the 
pupil of mine eye." With this consolation then we ought to be content,-that they shall 
not escape unpunished who undeservedly oppress us,-and that we, by enduring, shall not 
make ourselves more subject or open to the injuries of the wicked, but, on the contrary, 
shall give place to the Lord, who is our only judge and deliverer, to bring us help. 

Though it be not indeed lawful for us to pray to God for vengeance on our enemies, but to 
pray for their conversion, that they may become friends; yet if they proceed in 
their impiety, what is to happen to the despisers of God will happen to them. But Paul 
quoted not this testimony to show that it is right for us to be as it were on fire as soon as 
we are injured, and according to the impulse of our flesh, to ask in our prayers that God 
may become the avenger of our injuries; but he first teaches. us that it belongs not to us to 
revenge, except we would assume to ourselves the office of God; and secondly, he 
intimates, that we are not to fear that the wicked will more furiously rage when they see 
us bearing patiently; for God does not in vain take upon himself the office of executing 
vengeance. 

ROMANS XII, 20 & 21 1499 

VERSES 20&21 

20. If therefore, etc. He now shows how we may really fulfil the precepts of not 
revenging and of not repaying evil, even when we not only abstain from doing injury but 
when we also do good to those who have done wrong to us; for it is a kind of an indirect 
retaliation when we turn aside our kindness from those by whom we have been injured. 
Understand as included under the words meat and drink, all acts of kindness. Whatsoever 
then may be thine ability, in whatever business thy enemy may want either thy wealth, or 
thy counsel, or thy efforts, thou oughtest to help him. But he calls him our enemy, not 
whom we regard with hatred, but him who entertains enmity towards us. And if they are 
to be helped according to the flesh, much less is their salvation to be opposed by 
imprecating vengeance on them. 

Thou shalt heap coals of fire, etc. As we are not willing to lose our toil and labour, he 
shows what fruit will follow, when we treat our enemies with acts of kindness. But some 
by coals understand the destruction which returns on the head of our enemy, when we 
show kindness to one unworthy, and deal with him otherwise than he deserves; for in this 
manner his guilt is doubled. Others prefer to take this view, that when he sees himself so 
kindly treated, his mind is allured to love us in return. I take a simpler view, that his mind 
shall be turned to one side or another; for doubtless our enemy shall either be softened 
by our benefits, or if he be so savage that nothing can tame him, he shall yet be burnt and 
tormented by the testimony of his own conscience, on finding himself overwhelmed with 
our kindness. 

21. Be not overcome by evil, etc. This sentence is laid down as a confirmation; for in 
this case our contest is altogether with perverseness, if we try to retaliate it, we confess 
that we are overcome by it; if, on the contrary, we return good for evil, by that very deed 
we show the invincible firmness of our mind. This is truly a most glorious kind of victory, 
the fruit of which is not only apprehended by the mind, but really perceived, while the 
Lord is giving success to their patience, than which they can wish nothing better. On the 
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ERSES 1&2 
h I carefully handles this subject, in connection 

1. Let every soul, etc. Inasmuch;as_ pat he was constrained to do so by some 
cl what forms the Christia "@,"\sr see, hough the preaching of the gospel at 
reat necessity which existec especIlY ;,,4ced always some tumultuous spirits who 
Ji mes renders this mess;]"",",""raaty elevated, tes itt earthy j:: {a3 ¢.37.f; ?: f% 
'lie oir every yoke of hiuq sis";; ",,","aced' iat iie oinspag oi 
ie Jews above all ole;,",,,,7,,,,, as eacers coming, should ow, iten 
braham, whose kingdom louris mother vower. There was also another thing 
is appearance, continue in submission ®'s from their rulers, because they all not 
which alienated the Jews no less than.S, hr the most hostile feelings. Hence it 
oily lated piety. ot abet""""" ,{"","",, ,}ate princes and rites. who wee 
seemed unreasonable to ac now e ge Cl . t the only Lord of heaven and earth. 
attempting to take away the kingdom fro"' ",,,ea to establish, with greater care than 

By these reasons, as it is probable, Paul was: a general recept, which briefly 
ai, iic atoms otaais.ad;""5,",""," silo aiis oor of tis 
includes what he afterwards says: secondly, 1€ St Zj 

precept.,, the supreme, who possess the chief authority, 
He calls them the higher powers, O",,'s catted with regard to their subjects, 

but such as excel other men. Magist'[,y seems indeed to me, that the Apostle 
and not as compared with each other. iriosity of men, who are wont often to 
iaaiiat by its ond to toke ro»,""""""",,"a all aitohy: ow t ougt o te 
inquire by what right they who rul 3t ascended by their own power into this 
aogh for us, haf hey do ruler fer Y "",""7,as iand And by mentioning every 
high station, but have been placed!)" ,,¢ should claim an immunity from the 
soul, he removes every exception, lest any 
common duty of obedience. vhy aght to be subject to magistrates is, 
For re'ts no power, ete. The 1"",""",",,,nae i pteases cod thus to goer 

because they are constituted by Goc'S"".'r God, and thus to resist God himself, 
the world, he who attempts to invert the .,,"" of him who is the founder of civil 

.. ±. : te despise the providene despises his power; since IO,' nde sta d further, that powers are from God, not as 
ower, is to cary o war wi"",",,,,, 'cos tor sin, are said to be trom him; 
pestilence, and famine, and wa!>> ,, {he legitimate and just government of the world. 
but because he has appointed them for U.,"",,,,as they are full of disorder, (ataxias,) 
For though tyrannies and unjust exercise J7?[,erment is ordained by God for the 
are not an ordained government; yet the rig!"[,,4 to seek remedies for other evils, 
wellbeing of mankind. As it is lawful to repel",1y to respect and honour the right 
hence tie Apostle commands us wish' ""," ,,_'nstment which God itticts on 
and authority of magistrates, as useful"",,,s, ut they are the means which he 
men for their sins we cannot proper Y ca or ma I d, 

• ± fl itimate order designedly appoints for the preservation o1 leg1ti! ;4t God but to his own ruin, he 
% te As no one can resist .± f 2. And they who resist, etc. , who in this respect oppose the providence 0 

threatens, that they shall not be unpunisl® ",',, denunciation. And by judgment, 
God. Let us then beware, lest we ",%rficted by the magistrate, as though he 
understand not only the punishment whicl ""j,o resisted authority; but also the 
had only said, hat they would be ju"!"""7,,scotea: tor he teaches us in general 
vengeance of God, however it may at $ 
what end awaits those who contend with God. 



1500 

VERSES 3&4 

ROMANS XIII, 3 & 4 

3. For princes, etc. He now commends to us obedience to princes on the ground of 
utility; for the causative yap, for, is to be referred to the first proposition, and not to the 
last verse. Now, the utility is this,-that the Lord has designed in this way to provide for 
the tranquillity of the good, and to restrain the waywardness of the wicked; by which 
two things the safety of mankind is secured: for except the fury of the wicked be 
resisted, and the innocent be protected from their violence, all things would come to an 
entire confusion. Since then this is the only remedy by which mankind can be preserved 
from destruction, it ought to be carefully observed by us, unless we wish to avow 
ourselves as the public enemies of the human race. 

And he adds, Wilt not thou then fear the power? Do good. By this he intimates, that 
there is no reason why we should dislike the magistrate, if indeed we are good; nay that 
it is an implied proof of an evil conscience, and of one that is devising some mischief 
when any one wishes to shake off or to remove from himself this yoke. But he speaks 
here of the true, and, as it were, of the native duty of the magistrate, from which 
however, they who hold power often degenerate; yet the obedience due to princes ought 
to be rendered to them. For since a wicked prince is the Lord's scourge to punish the sins 
of the people, let us remember, that it happens through our fault that this excellent 
blessing of God is turned into a curse. 

Let us then continue to honour the good appointment of God, which may be easily 
done, provided we impute to ourselves whatever evil may accompany it. Hence he teaches 
us here the end for which magistrates are instituted by the Lord; the happy effects of 
which would always appear, were not so noble and salutary an institution marred through 
om· fault. At the same time, princes do never so far abuse· their power, by harassing the 
good and innocent, that they do not retain in their tyranny some kind of just 
government: there can then be no tyranny which does not in some respects assist in 
consolidating the society of men. 

He has here noticed two things, which even philosophers have considered as making a 
part of a well-ordered administration of a commonwealth, that is, rewards for the good, 
and punishment for the wicked. The word praise has here, after the Hebrew manner, a 
wide meaning. 

4. For he is God's minister for good, etc. Magistrates may hence learn what their 
vocation is, for they are not to rule for their own interest, but for the public good; nor 
are they endued with unbridled power, but what is restricted to the wellbeing of their 
subjects; in short, they are responsible to God and to men in the exercise of their power. 
For as they are deputed by God and do his business, they must give an account to him: 
and then the ministration which God has committed to them has a regard to the subjects, 
they are therefore debtors also to them. And private men are reminded, that it is through 
the divine goodness that they are defended by the sword of princes against injuries done 
by the wicked. 

For they bear not the sword in vain, etc. It is another part of the office of magistrates, 
that they ought forcibly to repress the waywardness of evil men, who do not willingly 
suffer themselves to be governed by laws, and to inflict such punishment on their 
offences as God's judgment requires; for he expressly declares, that they are armed with 
the sword, not for an empty show, but that they may smite evil-doers. 

And then he says, An avenger, to execute wrath, etc. This is the same as if it had been 
said, that he is an executioner of God's wrath; and this he shows himself to be by having 
the sword, which the Lord has delivered into his hand. This is a remarkable passage for 
the purpose of proving the right of the sword; for if the Lord, by arming the magistrate, 
has also committed to him the use of the sword, whenever he visits the guilty with death, 
by executing God's vengeance, he obeys his commands. Contend then do they with God 
who think it unlawful to shed the blood of wicked men. 

ROMANS XIII, 5-7 1501 

VERSES 5-7 

5. It is therefore necessary, etc. What he had at first commanded as to the rendering 
of obedience to magistrates, he now briefly repeats, but with some addition, and that 
is.- that we ought to obey them, not only on the ground of necessity arising from man, 
but that we thereby obey God; for by, wrath he means the punishment which the 
magistrates inflict for the contempt of their dignity; as though he had said, "We must not 
only obey, because we cannot with impunity resist the powerful and those armed with 
authority, as injuries are wont to be borne with which cannot be repelled; but we ought 
to obey willingly, as conscience through God's word thus binds us." Though then the 
magistrate were disarmed, so that we could with impunity provoke and despise him, yet 
such a thing ought to be no more attempted than if we were to see punishment suspended 
over us; for it belongs not to a private individual to take away authority from him whom 
the Lord has in power set over us. This whole discourse is concerning civil government; it 
is therefore to no purpose that they who would exercise dominion over consciences do 
hence attempt to establish their sacrilegious tyranny. 

6. For this reason also, etc. He takes occasion to introduce the subject of tributes, the 
reason for which he deduces from the office of magistrates; for if it be their duty to 
defend and safely preserve the peace of the good, and to resist the mischievous attempts 
of the wicked this they cannot do unless they are aided by sufficient force. Tributes then 
are justly paid to support such necessary expenses. But respecting the proportion of 
taxes or tributes, this is not the place to discuss the subject; nor does it belong to us 
either to prescribe to princes how much they ought to expend in every affair, or to call 
them to an account. It yet behoves them to remember, that whatever they receive from 
the people, is as it were public property, and not to be spent in the gratification of private 
indulgence. For we see the use for which Paul appoints these tributes which are to be 
paid-even that kings may be furnished with means to defend their subjects. . . 

7. Render then to all what is due, etc. The Apostle seems here summarily to mclude 
the particulars in which the duties of subjects towards magistrates consist,- that they are 
to hold them in esteem and honour,-that they are to obey their edicts, laws, and 
judgments,-that they are to pay tributes and customs. By the word fear, he means 
obedience; by customs and tributes, not only imposts and taxes, but also other revenues. 

Now this passage confirms what I have already said,-that we ought to obey kings and 
governors, whoever they may be, not because we are constrained, but because it is a 
service acceptable to God; for he will have them not only to be feared, but also honoured 
by a voluntary respect. 

VERSES 8-10 

8. To no one owe ye, etc. There are those who think that this was not said without a 
taunt as though Paul was answering the objection of those who contended that 
Christians were burdened in having other precepts than that of love enjoined them. And 
indeed I do not deny, but that it may be taken ironically, as though he conceded to those 
who allowed no other law but that of love, what they required, but in another sense. And 
yet I prefer to take the words simply as they are; for I think that Paul meant to refer the 
precept respecting the power of magistrates to the law of love, lest it should seem to any 
one too feeble; as though he had said,-"When I require you to obey princes, I reqmre 
nothing more than what all the faithful ought to do, as demanded by the law of love: for 
if ye wish well to the good, (and not to wish this is inhuman,) ye ought to strive, that the 
laws and judgments may prevail, that the administrators of the laws may have an obedient 
people, so that through them peace may be secured to all." He then who introduces 
anarchy, violates love; for what immediately follows anarchy, is the confusion of all 
things. 


